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Abstract: One of the most frequent words in the Quranic surats is َيَضم(mathal), which is commonly employed to 

predict different meanings associated with conspicuous images, examples, and tales. Mathal gives various types of 

comparison so as to tackle perceived phenomena using significant and extraneous stuff like ant, spider or fly, etc. and 

hence abstract ideas could be mesmerized. This paper aims at detecting the different didactic senses that the word mathal 

displays in the Quranic verses aayas (verses), illustrating the purposes behind these senses. An investigation of didactic 

loads of the word mathal in the whole Quran is made. It concludes that mathal and its plural derivative amthal are used in 

Quranic surats to analogously express various meanings such as comparison, likeness, description, similitude, example 

and parable, in cases where two entities display something in common. The aim behind these meanings is to preach, 

guide, clarify or teach certain morals. 

Keywords: Didacticism, mathal, proverb, Quranic verses, parable. 

 

1. INTRODUCTION 
In the literature available, didacticism has been so far observed in the area of establishing and amending 

besmirched morals in the peoples‟ demeanors. In fact, the term didacticism has always been associated with moral and 

ethical tendencies that are directed towards instructional, recommended and purified propensities. Regularly, it becomes 

a crucial innovative term employed to highlight any literary work loaded with instructive, straightforward and dramatic 

information. Therefore, it is often attributed to wisdom reflected in texts that are intended to offer preaches, instructions, 

regulations and guidance. Further, it incorporated in folk texts, such as fables, riddles, saws and proverbs (amathal) 

which are generally meant to connote extensive didactic implications. Actually, proverbs (amthal) are often exploited as 

instruction mechanisms to communicate ethical standards and communal beliefs and norms. They are essentially used to 

emit didactic inclination, enrich the humankind with the remedy for the societal immorality and downfall societies. One 

common example is the Arabic mathal, “ انذكًخ يخبفخ الله سأط ” and its English counterpart “The beginning of wisdom is the 

fear of God. 

 

Relationally, the word mathal is copiously employed in Quranic aayas to evince various meanings associated 

with the various connotations that mathal and its derivatives (  ُيِضْم  mithlu,  يِضْبل  mithaalun and   َيَضم mathalun) convey. This 

paper intend to detect the dictactic senses underlining the word mathal and its associated forms, highlighting the purposes 

behind the use of these forms. But before indulging in the data analysis, it is important to give account of theoretical 

background concerning, the language of Quran, didacticism, proverbs in general and definition and details of the Arabic 

term mathal and it derivatives.   

 

2. LANGUAGE OF THE QURAN  
The Glorious Quran illustrates its perfectness emphasizing that all of its utterances, phrases and words are all 

Allah‟s words.  In the beginning of Surah Al- Baqarah, Allah has says: “ ٍك انكراب لَا زية فيهانذ هدًُي نهًرقي  ” [“This is the 

Book. There is no doubt in it, it is guidance for the righteous”]. In this verse, Allah (GBTH) uses the utterance (the book) 

referring to the Glorious Quran connoting the notion that the Glorious Quran is an eternal, complete guidance for human 

beings to follow. The Glorious Quran, in the light of this verse, has been protected from any kind of speculation, guess or 
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doubt since it is Allah's absolute words. This verse also introduces the ultimate objective of this Book which is to teach 

human beings the righteousness via science, history, philosophy and proverbs. 

 

The uniqueness of the Quran‟s wording lies in its eloquence, clarity, wisdom, innate melody, tranquility, 

majestic style. These features can be easily embodied in the assortment of the exact words over their synonyms in its 

very context, letting alone the distinctive sentence structure and syntax. However, these outstanding attributes have made 

the Glorious Quran of decisive authority and reference work for the Arabic grammar, syntax and rhetoric. Artfully, the 

Glorious Quran  resorts to an adversity of ways to inform its legislations such as throughout using straight threat, 

reproach, reminders, past stories and throughout proverbs and parables. The Prophet (PBUH) said: :  اٌ انقسآٌ َزل عهً خًسح

”أوجه نحساو، واذثعىا انًحكى، وآيُىا تانًرشاته، واعرثسوا تالأيثالحلال، وحساو، ويحكى، ويرشاته، وأيثال، فاعًهىا تانحلال، واجرُثىا ا  ” [“The 

Quran has been revealed in five aspects: permissible, prohibited, rigid, parallel, and proverbs, so work by the lawful, 

avoid the forbidden, and follow the rigid, believe in the parallel, and consider the parables”]. 

 

Coining parables, then, is one of the strategies that the Glorious Quran and the traditions of the prophet 

Muhammad (PBUH) resort to. Rather than just telling stories for entertainment, Allah (GBTH) promotes parables for 

people so that they might bethink themselves, reflect on them and to be mindful. These purposes and others are 

illustrated in some verses:  “ ٌسُو كه هُاسِ ناعاهههىُْ يارارا الا نهِ يْثا ُ الْأا ياضْسبُِ اللَّه ذهِْكا   وا عاهههىُْ يا  لأيثالاوا هُاسِ نا اٌ اَضْستِهُاا نهِ سُو رافاكه .”.  In the light of verses 

mentioned, obviously, the didactic potentials are behind devising parables.     

  

3. DIDACTICISM 
Generally speaking, all literary genres have inherently designed to teach, inform and instruct audiences through 

witty and informative implements. It could be said that textbooks, books inscribed for children, dram, religious sermons, 

allegory, and proverbs are all examples of teaching means. As being one of these genres, didacting literature has ever 

since been a pioneer in the field of diagnosing and amending corrupted ethics in the folks‟ conducts. Thus, the term 

didacticism has always been allied with an ethical attitude that highlights advisory and instructional potentials. 

Etymologically, the notion of didacticism has taken its root from the primeval Greek term διδακτικός meaning the same 

and correlating with schooling and education. That rigid and instructive tendencies of didacticism, in the 19th century, 

made the term become as a critic innovatory term used to criticize any literary work that is fully loaded with educational, 

truthful and expressive information. It also describes any work with a preachy tendency. Since then, the ultimate pre-

occupational theme of didacticism has been associated with wisdom which is characteristically incorporated into 

proverbs to signify a wide-ranging didactic inference (Obelkevich, 1994, p. 213). 

 

 Thus, in accordance with the didactic roles performed by proverbs, Mieder asserts (2004, p. 146) that “proverbs 

have been used as teaching tools for centuries to teach moral values and social skills”. Then, proverbs have always been 

utilized as didactic means to enrich the humanity with the remedy for the social corruption befallen societies. A massive 

number of proverbs, in all aspects of life, can be seen scattering here and there in literature to illustrate a certain 

phenomenon.  For instance, to name but few, the English proverb “A bird in hand is worth two in the bush” is used 

wisely to denote that it is better to grip onto something you have rather than to take the hazard of attaining something 

better which may come to nothing. The didacting reference in “ انًؤيٍ يٍ جحس يسذيٍلَ يهدغ  ” [“The believer is not bitten 

from the same hole twice”] has a connotation that people should be watchful, and not be cheated by people's 

appearances. The wisdom shown in the above proverb presents moral guidance based on people's experience in 

correlation with the practical experience drawn from societal understandings of daily life. Functionally, the 

characteristics found in proverbs meet the needs of didacticism to practice its commitments. Along with phonetic and 

structural properties, the luck of obscurity, explicitly of messages and the conciseness of discourse are all shared merits 

between didacting discourses and proverbs. This synchronization has led didacting genre to use proverbs heavily. 

 

4. PROVERBS 
Generally, people use the Arabic mathal to signify a proverb, utilized to predict wisdom, morals, experience, 

guidance associated with events and actions taken place in everyday life. So, it seems necessary here to give some details 

and definitions concerning proverbs. One of the historical implements used to gain communicative competence, cultural 

knowledge, metaphorical understanding and teaching principles is proverbs. Culturally, there is almost no culture that has 

no proverbs in its heritage. The need of using proverbs, seen by the paremiologist Wolfgang Mieder, does not confine to 

scattering wisdom, knowledge, and truths, but to manipulate didactic teaching tools due to their educational content 

(Mieder, 2004, p. 146). Formally, proverbs are concise pieces of language and almost rhymed to some extent that make 

them easy to remember. Nevertheless, giving a precise definition of a proverb is a controversial matter due to the 

discussions that have been among specialists in this concern. After having tested fifty- five people to answer the question, 

“what the proverb” is, Mieder has managed to set the following definition: 

 

“A proverb is a short, generally known sentence of the folk which contains wisdom, truth, morals, and traditional views 

in a metaphorical, fixed and memorable form and which is handed down from generation to generation” (2004, p. 3).  
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This definition states that proverbs have been enrolled from generation to generation to be a heritage of different 

cultures. It also implies the fact that proverbs are marked by their stylistic features such as alliteration, rhyme and 

metaphor, etc., which make the proverbs easy to memorize. In the same vein, Grzybek (2014) illustrates that proverbs are 

often manipulated to afford an assembly of wise sayings taken from humankind‟s communal experiences. He also adds 

that proverbs usually utilize archaic words that have manifold meanings which are determined via the context which is 

also important when analyzing proverbs.  

 

Empirically, the proverbial virtues can be easily noted in the following English proverbs and their Arabic 

counterparts:  “No pain, no gain يٍ جذ ٔجذ ; friend in need is a friend indeed, انصذٚك ٔلذ انضٛك  ; All things come to he who 

waitsيٍ صجش ظفش , A stitch in time saves nine  لُطبس ػلاط دسْى ٔلبٚخ خٛش ي ٍ  , Knowledge is power انًؼشفخ لٕح , Better an open 

enemy than a false friend ػذٔ ػبلم خٛش يٍ صذٚك جبْم ,A little learning is a dangerous thingَصف انؼهى اخطش يٍ انجٓم,  Allah 

(God) respites but never neglects أٌ الله ًٚٓم ٔلا ًٚٓم  ” Practically, the conscious and active participants, the thorough 

attainment of knowledge, and the principle of intuition as didacting features are greatly available in the form and the 

nature of proverbs. That is why the didacting works have resorted to proverbs whose features and nature are applicable to 

the natural objective of didacticism to achieve the astute and advisory ends. Nevertheless, didacticism is not only 

confined to proverbs to deliver its teaching outcomes; many other literary genres can play the same role. Drama, lyric, 

epic, allegory, myth, fables as well as parables have also in their nature didacting intents.  

 

5. AL- MATHAL ()انًثم   
Arabic dictionaries expound that the word mathal  يثم has several meanings denoting analogy, equivalence, 

example, a simile, and similitude.  Besides, derivatives of the root letters (ل / س / و (are utilized for several senses. The 

most common derivatives of this root are ( ُيِضْم) mithlu,  (  يِضْبل) mithaalun and (  يَضَم)mathalun. According to Fayrouzabadi, 

mithlun denotes something that is alike, similar, analogous resemblance, semblance, a requital or an equivalent. 

Mithaalun means a model, quality, mode, pattern or example. Mathalun means condition, state, a case, a description by 

way of comparison, (Ibn Mandhour, 1999, p. 49). He also states that  َيضََم  mathala  is a root verb that means to resemble, 

imitate, or compare someone with or to someone else or to bear likeness. Mithl  ْيِضم means likeness, like, similar or 

resemblance. يضََم Mathal  ْْ   is a noun meaning parable, likeness, similitude, like, reason or proverb, (Vol. 4 , p. 22). Saeed 

((2006, p.  100, cited in Khalaf, 2016, p.5) points out that the word mathal is “an outstanding sample of a text type where 

a literal reading is not proposed at all”.  He adds that the word mathal may refer to likeness, simile, similitude, analogy or 

parable.  

 

The Glorious Quran uses amthal أيضبل ( the plural form of  ْيضََم mathal  ) immensely with striking images, 

instances, and anecdotes. It offers many amthal in terms of comparison to tackle detected phenomena using substantial 

and irrelevant stuff like ant, spider or fly so that abstract ideas could be captivated. This trend of amthal has been 

explicitly announced by Almighty Allah when He says in a verse that: "ٌويضسب اللَّ الأيثال نهُِهاسِ نعههى يرركسو " [“Allah sets 

forth parables for men, in order that they may receive admonition”] (14:25) 

 

In accordance with the function of the entire Glorious Quran, the instructive objectives of using amthal are 

illustrated either explicitly or implicitly through the verses in which the notion mathal is mentioned; once they foster the 

essence of reverence, remind of Allah‟s knowledge and power and recall to the mind of people the goodness and evil. 

Other amthal are intended to sponsor the reason of concord and harmony. The spiritual relationship between Man and 

His Lord has also been depicted via amthal to make that intellectual affiliation comprehendible for normal individual. 

The truth of revelation and Prophethood of Muhammad (PBUH) have been portrayed in Quranic parables aiming at 

convincing the unbelievers as well. All the connotations associated with the word mathal or amthal will be disclosed in 

the data analysis concerning the investigation of the various senses that the word mathal predicts in Quranic verses. 

 

6. DATA ANALYSIS 
Since the main aim of the paper is to detect the didactic meanings of the word يثم mathal in the Quranic verses, 

a careful examination of the source root of the term  و ز ل  in the Glorious Quran shows that this term has been used in 

seven different derivatives with seven different senses. This diversity corresponds with the eloquence of Arabic language 

in general and with the language of the Glorious Quran in particular. The following are the seven derivatives with their 

connotative meanings as appeared in the Glorious Quran. 

 

1. The term acts as a verb once in the form of ( اًثهما ضَّمَ نَٓبَ ثشََشًا “ in Surat Maryam [tamathala]( ذا ًَ ْٛٓبَ سُٔدَُبَ فزََ فؤَسَْعَهُْبَ إنَِ

ِٕٚبًّ  In this .[”Then We sent to her Our angel, and he appeared Before her as a man in all respects…“] (aaya,17)  ”…عَ

verse, Allah (GBTH) says that He has sent down Angel Gabriel representing Him in a shape of a man who tells Mary 

that she is going to get pregnant with a purified boy whose name is Jesus. This representation of the Holy Spirit )The 

Angel of Gabriel) has been referred to by the verb ( اًثهما   . meaning portrayed in the form of ,[tamathala] ( ذا
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2. The term also appears once in the form of nominative in accordance with Arabic syntax (يْثام  in Surat Tā-Há [amthal] ( أا

وً   .…”: (20:104) ْٕ ٌْ نجَضِْزىُْ إلِاَّ َٚ إرِْ ٚمَُٕلُ أيَْضهَُٓىُْ طَشِٚمخًَ إِ …..” 

[“When their leader most eminent in conduct says, Ye tarried not Longer than a day”] 

 

In this aaya, the addresser, who talks on behalf of other disbelievers, informing them about the short period of 

the world and the speed of the Resurrection, in reply to their inquiry about the period they spent in life. Then, the 

speaker, the most reasonable of them, says you only stayed one day. In this verse, the word  ْأايْثاههُُى [amthaluhum] with its 

plural possessive pronoun connote the superlative degree of the best among disbelievers. 

 

3. The trilateral root (و ز ل) also has the form of nominative feminine plural noun ( ثلُاخ ًُ  The singular .[ mathulāt ] ( ان

form of this term is ثهُح ضلَُاد …“ .which means a punishment [mathula]  يا ًَ ِٓىُ انْ لذَْ خَهذَْ يٍِ لجَْهِ َٔ ِّٛئخَِ لجَْمَ انْذَغََُخِ   ٚغَْزؼَْجِهَُٕكََ ثبِنغَّ َٔ  …” 

[“Yet have come to pass, before them, (many) exemplary Punishments!”]. This form also appears once in the Glorious 

Quran. Allah Almighty informs His Messenger (PBUH) that the polytheists rush Him with penalty before prosperity 

though they knew what occurred to those who had been before them from the nations that challenged their Lord and 

refute their messengers. Thus, Allah Almighty made these polytheists suffer in the same way that had occurred for people 

who did the same deed with the same punishment. 

 

4. The root ً  ) also appears once again as adjective  و ز ل  ٌْ ٚخُْشِجَبكُىْ “    in the Holy aaya [muth'lā]  (يُثْها ٌِ أَ ٌِ ٚشُِٚذَا ٌِ نغََبدِشَا زَا ٰـ َْ ٌْ إِ

َٚزْْجَبَ  َٔ ب  ًَ ِْ ٍْ أسَْضِكُىْ ثغِِذْشِ ٰٗ يِ ضْهَ ًُ ثطَِشِٚمَزِكُىُ انْ ” [“These two  magicians …Their object is to drive you out from  your best 

traditions”]. In Surat Taha, aaya (63) , the magicians that Pharaoh summoned up to defeat Moses and His brother Aaron 

compared notes secretly, one with another then they announced to the other magicians that “they (Moses and Aaron) are 

two wizards who want to mislead you and drive you out from your perfect country and your perfect religious traditions”. 

In this verse, the adjective, derivative word    ْض ًُ ٰٗ انْ هَ    [al-muth'lā] has been utilized to connate the typical or exemplary 

way of practicing magic.  

 

5. Another derivative which is mentioned twice in the Glorious Quran is the plural noun (اثيِم اً  whose [tamāthīl] (ذه

meaning in both verses is statues or images of gods. In Surat Al-Anbiyāa, aaya, 52 “( ََْزىُْ نَٓب بصِٛمُ انَّزِٙ أَ ًَ ِِ انزَّ زِ ٰـ ِّ يَب َْ يِ ْٕ لَ َٔ  ِّ ثَِٛ ِٞ إرِْ لبَلَ 

ٌػَبكِفُٕ ” [“He said to his father and his people, “What are these statues to which you are devoting yourselves?”]. In this 

aaya, the speaker, (Abraham PBUH), addresses His father and his people criticizing their idols which had been 

worshipped at that time. He refers to their false gods describing them as statues. He also sarcastically refutes the 

didacting worship of his people to these images.  

 

6. The noun (يِثْم) [mith'l ] is used intensively with almost the meanings of „like‟ or „similar‟. In surat Al-Ma'idah, aaya 

27, Allah Almighty mentions “  َ٘ اسِ َٔ ُ زَا انْغُشَاةِ فؤَ ٰـ ٌَ يِضْمَ َْ ٰٗ أػََجَضْدُ أٌَ أكَُٕ ْٚهزََ َٔ ٍَ  لبَلَ ٚبَ  ٍَ انَُّبدِيِٛ ءَحَ أخَِٙ ۖ فؤَصَْجَخَ يِ ْٕ عَ ”[“Woe is me!” said 

he: “Was I not even able to be as this raven and to hide the shame of my brother? Then he became full of regrets”]. The 

speaker in this aaya is Cain the son of Adam and Eve who committed first homicide in the earth. The murder, Cain, who 

had killed his brother Abel out of jealousy, sorrowfulness, regretting his deed. After killing his brother, Allah (GBTH) 

sent down a raven to show Cain how to bury his brother‟s body corpse. Then he said “Alas I am unable to be like this 

raven to bury my brother”. 

 

7. The most commonly used derivative of the root term of و ز ل is the nominal form of (ثام  This form appears .[ mathal](يا

eighty-eight times with diverse senses. It appears in the senses of parable, example, likeness, comparison, similitude and 

description, as illustrated in the following pages. 

 

6.1 MATHAL AS PARABLE  

The Glorious Quran has used the root و ز ل  [mathal] and its derivatives in the sense of parable more than any 

other senses. The use of  this sense and almost all other related senses have been utilized to reflect the most common 

didactic purpose of simplifying what is complicated by presenting it concretely and perceptibly to the addressees. This 

didactic end is well shown in Surat Al- Ankabūt, (the Spider) in the aaya (41) “ ضمَِ انْؼَُكَجُٕدِ يَ  ًَ نِٛبَءَ كَ ْٔ ِّ أَ ٍَ ارَّخَزُٔا يٍِ دٌُٔ انهَـّ ضمَُ انَّزِٚ

ٍَ انْجُُٕٛدِ نجََ  َْ ْٔ ٌَّ أَ إِ َٔ ْٛزبً   ٌَ ارَّخَزَدْ ثَ ٕ ًُ ْٕ كَبَُٕا ٚؼَْهَ ْٛذُ انْؼَُكَجُٕدِ ۖ نَ ”[“The parable of those who Take protectors other than God Is that of the 

Spider, Who builds (to itself) A house ; but truly The flimsiest of houses Is the Spider‟s house ; If they but knew.”] 

 

Allah (GBTH) coins this (يثم) [mathal] for the disbelievers who pursue deities for backing, forgiveness, 

nutrition and help so as to simplify the mmatters of belief, faith and occult, which Allah (GBTH) represented in the 

Glorious Quran whose absorption was difficult for ordinary people who were indulged in purely materialistic and 

tangible acts of worship of idols such as rocks and wood. The worshipped deities are compared to the spider‟s web 

whose fragility and frailty provide neither power nor protection. In return, resorting to deities as supporters, feeders and 

protectors are fruitless. From physical prospective, the spider‟s web does not make a good shelter that protects from heat, 

cold, and rain. Spiritually, the houses of spiders, which are built by the female members, are the most breakable houses 

due to the scientific fact that their houses have no concepts of love and mercy.  In their very nature, the female spiders 
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kill the male directly after the reproduction process. In some cases, the female eats its offspring or vice versa. This 

ruthless and violent house, which lacks all kinds of kinship, is compared to the relation between the disbelievers and their 

idols. Moreover, the spider‟s web is both a place where a spider dwells and a trap that the spider hunts its preys to feed 

on. Likewise, those followers of false gods have been victimized by these idols (107: اثٍ انششٚف). 

 

This parable drives an individual to contemplate and think as it goes along with the educational purposes of 

sharpening the mind and stimulating all mental processes, including thinking, measuring, remembering, imagining and 

meditating. This didactic purpose has been explicitly stated in the aaya that follows the aaya in question in which Allah 

(GBTH) says “ يَْضبَلُ َضَْشِثُٓبَ نهَُِّ  ْٞ رهِْكَ ا َٔ ٌَ ٕ ًُ يَب ٚؼَْمهُِٓبَ إلِاَّ انْؼَبنِ َٔ بطِ ۖ  ” [“And such are the Parables We set forth for mankind, But only 

those understand them Who have Knowledge.”] 

 

6.2 MATHAL AS EXAMPLE 
In the sense of example, Allah (GBTH) has set aayas coining examples utilizing the term ميث  [mathal] in different 

situations. In Surat At-Tahrim (aaya, 10), Allah Almighty says in the Glorious Quran:  

 

ايْشَأدََ نُٕطٍ ۖ كَبَزَبَ رذَْذَ  ” َٔ دَ َُٕحٍ 
ٍَ كَفشَُٔا ايْشَأَ ُّ يَضلًَا نِّهَّزِٚ لِٛمَ ادْخُلَا انَُّ ضَشَةَ انهَـّ َٔ ْٛئبً  ِّ شَ ٍَ انهَـّ ب يِ ًَ ُُْٓ ب فهَىَْ ٚغُُِْٛبَ ػَ ًَ ٍِ فَخَبَزَبَُْ ْٛ ٍْ ػِجبَدَِبَ صَبنذَِ ٍِ يِ ْٚ بسَ يَغَ ػَجْذَ

 “ .انذَّاخِهٍِٛ

[“God sets forth, For an example To the Unbelievers, the wife of Noah And the wife of Lūṭ: They were (respectively) 

Under two of Our righteous Servants, but they were False to their (husbands), And they profited nothing Before God on 

their account, But were told: Enter ye The Fire along with (Others) that enter!”]. 

 

There is a consensus that all Quranic uses of the term (يثم) [mathal] are to simplify what is complex by 

presenting it concretely to the listeners,  (2003 ,انجشثٕع, p.156). This didactic purpose is the most significant one and 

covers all Quranic uses of this term. Yet, other didactic aims of coining this term can also be embodied in other aayas. In 

the light of this aaya (10), Allah sets an example of two women for those who disbelieve. Throughout humankind history, 

women played a vital role as prototypical example of virtue as well as of dishonesty. Accordingly, this aaya exposes the 

story of the two Prophets‟ wives namely the wives of Prophets Noah and Lut, presenting them as a practical model for 

betrayal. The point in this aaya is that in spite of being wives of two righteous husbands, these betrayed wives were told 

to enter the hell [“Enter ye The Fire…”]. The didactic lesson given for disbelievers is that the affiliation with the 

righteous people is not sufficient enough to count as a privilege for them. Another lesson is that everyone is a subject to 

Divine Justice and no one has immunity from Divine retribution rather than their good deeds. The aaya also serves as a 

warning to all believers that they have to be aware of their ties since such ties may be a cause of Divine torments. This 

warning has been stated explicitly in Surah Tagābun (aaya: 14) “ لَادِكُىْ   ْٔ أَ َٔ اجِكُىْ  َٔ ٍْ أصَْ ٌَّ يِ ٍَ آيَُُٕا إِ ا نَّكُىْ فبَدْزَسُْٔىُْ  ٚبَ أَُّٚٓبَ انَّزِٚ ًّٔ ػَذُ ” [“O 

ye who believe ! Truly, among your wives and your children are (some that are) enemies to yourselves: so beware of 

them!”]. 

 

6.3. MATHAL AS LIKENESS  

Since the Glorious Quran does not address intellectuals alone, it uses likeness to approximate meanings when 

referring to sensual matters to explain abstract ideas. In this respect, the Glorious Quran also uses the term (يضم) [mathal] 

in the sense of likeness to deliver didactic lesson of approximating the meaning to the addressee as a fundamental 

didacting purpose. The concept of likeness appears in the following aaya:  آيَُُٕا لَا ٍَ ”ٚبَ أَُّٚٓبَ انَّزِٚ ٰٖ كَبنَّ   رََ ْٞ ا َٔ  ٍِّ ًَ زِ٘ رجُْطِهُٕا صَذَلبَركُِى ثبِنْ

ِّ رشَُ  ْٛ ٌٍ ػَهَ ا َٕ ضمَِ صَفْ ًَ ضهَُُّ كَ ًَ خِشِ ۖ فَ ْٜ وِ ا ْٕ انَْٛ َٔ  ِّ ٍُ ثبِنهَـّ لَا ٚؤُْيِ َٔ ْٓذِ٘ ُُٚفكُِ يَبنَُّ سِئبَءَ انَُّبطِ  ُّ لَا َٚ انهَـّ َٔ ب كَغَجُٕا ۗ  ًَّ ءٍ يِّ ْٙ ٰٗ شَ ٌَ ػَهَ اثمِ  فزَشََكَُّ صَهْذًا ۖ لاَّ ٚمَْذِسُٔ َٔ اة  فؤَصََبثَُّ 

وَ  ْٕ انْكَبفشٍِِٚ انْمَ ” 

 

[“O ye who believe! cancel not your charity by reminders of your generosity or by injury like those who spend their 

substance to be seen of men but believe neither in God nor in the last day. They are in Parable like a hard barren rock on 

which is a little soil; on it falls heavy rain which leaves it (just) a bare stone. They will be able to do nothing with aught 

they have earned. And God guideth not those who reject faith”].  

 

The concept of charity [sadaqah] according to its Arabic root ص د ق( )  [saad-dal-qaf] is associated with 

truthfulness. This aaya, then, warns the believers that the charity will be nullified when it is traced by hurt or reminders. 

Accordingly, this aaya resembles the ones who spend their money with harm and reminders to the ones who spend their 

money boastfully to show off. This aaya continues describing the claimants as disbelievers in Allah and the Last Day. 

People of this kind, in this aaya, are likened to a flat huge stone   ٌ ا فْىا  covered with dust. This big stone has [Safwan]  صا

been poured with heavy rain   ِاتم هْدًا and been left bare [Wabil] وا  This likeness of sowing a grain on a bared rock .[salda]  صا

which has been coated with soil stands for spending money for the sake of showing off whose reward is null. 

 

The didactic lesson hidden in this aaya notifies that charity is invalidated if it is followed by mischief, reminders 

and insincerity. The aaya also didactically tells us that such a kind of charity is considered as a hypocritical trait. The 

other hidden lesson in this aaya connotates the principle of intention in accepting and rejecting the deeds. 
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6.4. MATHAL AS DISCRIPTION 

Allah (GBTH) also resorts to carrot and stick policy in the Glorious Quran using certain aayas to describe 

heaven so as to stir people up and arouse their longing and love for it. One of such aayas is “ ِ٘رجَْش ۖ ٌَ زَّمُٕ ًُ ػِذَ انْ ُٔ ضمَُ انْجََُّخِ انَّزِٙ  يَّ

ظِهُّٓبَ ۚ رهِْكَ ػُمْجَٗ َٔ َْٓبَسُ ۖ أكُُهُٓبَ دَائىِ   َ ْٞ “ يٍِ رذَْزِٓبَ ا ػُمْجَٗ  َّٔ ٍَ ارَّمَٕا ۖ  ٍَ انَُّبسانَّزِٚ انْكَبفشِِٚ  [“A description of the Paradise which is promised to the 

pious; rivers flow beneath it; its fruits are unending, and its shade; this is the reward of those who fear; and the fate of the 

disbelievers is fire.”]. 

 

Heaven, the main theme in this aaya, is represented to the addressees by an earthly paradise, in which there are 

such types of bliss as rivers and perpetual food with a shade that protects them from the heat. What is noticed in the 

policy used in the aaya in the question is that the enticement employed in the aaya was according to people's need.  The 

Arabs, to whom the Glorious Quran has been revealed, live in a barren desert which lacks the blessings mentioned in the 

aaya, (َٙ1980,انًٛذا, p.62) Therefore, this mathal goes with the logic that it is not reasonable to entice what is not desired. 

Rationally, the description of heaven can easily affect the dwellers of this place, due to knowing the truth of those 

blessings which they ordinarily miss. Besides being intended to reflect enticement, the use of the word mathal is just an 

approximation to the fact of the real paradise whose blessings have been summarized by the Hadith of the prophet 

Muhammad (PBBUH) when he says: “فٛٓب يبلا ػٍٛ سأد، ٔلا أرٌ عًؼذ، ٔلا خطش ػهٗ لهت ثشش”      

 

[“There will be bounties which no eye has seen, no ear has heard and no human heart has ever perceived”]. 

 

6.5. MATHAL AS SIMILITUDE 

In most cases, stating similitudes appears in a form of (يثم) [mathal]. This use is clearly illustrated in the 

following aaya: “ مُ أعَْفبَسًا ۚ ثئِْظَ يَضَمُ انْمَ  ًِ بسِ ٚذَْ ًَ ضمَِ انْذِ ًَ هُْٕبَ كَ ًِ سَاحَ صىَُّ نىَْ ٚذَْ ْٕ هُٕا انزَّ ًِّ ٍَ دُ ٍٛيَضمَُ انَّزِٚ ًِ وَ انظَّبنِ ْٕ ْٓذِ٘ انْمَ ُّ لَا َٚ انهَـّ َٔ  ۚ ِّ ٍَ كَزَّثُٕا ثآِٚبَدِ انهَـّ وِ انَّزِٚ ْٕ ” 

 

 [“The similitude of those who were charged with the (obligations of the) Mosaic Law, But who subsequently 

failed in those (obligations), is that of a donkey which carries huge tomes (But understands them not). Evil is the 

similitude of people who falsify the signs of God: And God guides not people who do wrong.”] 

 

Along with almost all uses of the term (يثم) [mathal] and its derivatives, this mathal once again is utilized to 

approximate the meaning to addressees. Nevertheless, Allah (GBTH) in His Amthal which He has set to people in the 

Glorious Quran aims to intimidate His worshipers from polytheism, disbelief, hypocrisy, and corrupted actions. The 

choice of mathal to approximate donkey is intended to simulate someone who reads the Book of Allah and does not work 

with it. This similitude undoubtedly provokes and disgusts the intended addressees and denotes a sense of their 

worthlessness of their carriage and the loss of their minds. In this similitude, then, there is a severe warning against 

abandoning the knowledge that Allah (GBTH) has bestowed to people in His Divine Books. In this similitude, Allah 

(GBTH) resembles the ones who know  Allah‟s (GBTH) prohibitions and obligations and do not act upon them with the 

Jews whom Allah (GBTH) has revealed the Old Testament  [Torah] and did not do follow it. Allah (GBTH), accordingly, 

renders them to the donkey that is carried on its back scientific books, yet it does not know what the tremendous benefits 

they contain (َٙ2001 ,انغجذب, p. 2). 

 

6.6. MATHAL AS COMPARISION 

The Quranic arguments are characterized by an intellectual persuasion by means of reincarnation and inspiration 

as well as through thinking and contemplation by which truth wins. Putting it simply, Quranic debates have been 

presented in a sort of dialogue supported by a logical argument and proof, (1995 ,أثٕ انُٛم, p.6). The Glorious Quran 

mentions a state of believers who argue deceptively ignoring the truth of the Last Day. This scene appears in the aaya “ 

 ِْ َٔ َٙ خَهْمَُّ ۖ لبَلَ يٍَ ٚذُِْٛٙ انْؼِظبَوَ  َغَِ َٔ ضَشَةَ نَُبَ يَضلًَا  َٙ سَيِٛى  َٔ ”  

 

[“And he makes comparisons for us, and forgets his own (Origin and) Creation: He says, “ Who can give Life to (dry) 

bones and decomposed ones (at that) ?”] 

 

This argument presented in the form of interrogation ٍيا [man] takes the form of metaphorical interrogation for 

the purpose of negation and exclamation making a comparison between Allah‟s (GBTH) ability and Man‟s ability who 

lacks the capability of recreating decomposed bones.  

 

The didactic lesson portrayed in this aaya comes in the following aaya whose answer has confounded the 

suspicious: “   ثكُِمِّ خَهْكٍ ػَهِٛى َٕ ُْ َٔ حٍ ۖ  لَ يَشَّ َّٔ    ”لمُْ ٚذُِْٛٛٓبَ انَّزِ٘ أََشَؤَْبَ أَ

 

[Say, “He will give them Life Who created them for the first time ! For He is well-versed in every kind of creation”].  

 

This rational answer exposes the contradictory of polytheists and hypocrites who rejects the truth of hereafter 

life, and clarifies the truth and proves it with arguments.  
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7. CONCLUSIONS  
        The investigation of the didactic meaning of the word mathal in the Quranic verses has arrived at the 

following findings:  

1. Mathal and its plural derivative amthal are used in Quranic Surats to analogously express various senses such as 

comparison, likeness, description, similitude, example and parable, in cases where two entities display something in 

common. The aim behind these senses is to preach, guide, clarify or teach certain morals.  

2. The Quranic mathal is set to approximate what is abstract, reasonable, or far from perception, to the sensible, 

simplified and understandable vision to the addressee. It gives proofs, arguments, and miracles that call for 

contemplation, and urge addressees to understand and contemplate them.  

3. The principle of carrot and stick in Quranic mathal is once used to beautify matters such as faith and good deeds, i.e. 

what Allah (GBTH) has prepared for the obedient on the one hand. On the other hand, Quranic amthal are employed 

to intimidate blasphemy and all kinds of bad deeds stirring up feelings of contempt, disgust and hatred of committing 

such deeds. 

4. Quranic mathal, in certain aayas, is manipulated to highlight a typical model for consideration. This model may be 

so righteous that everybody has to imitate or bad that addressees should avoid. 

5. The Quranic use of mathal, as a whole,  allocates  the greatest importance to the belief in the unseen and monotheism 

as they are the basis on which other sub-goals such as the proof of resurrection and the Day of Judgement are built. 

Quranic Amthal also achieve the behavioral or devotional goals represented by good deeds, religious rituals, and 

hearty and physical worship. 

6. What distinguishes Quranic mathal is its diversity in terms of the images it emits; these images are reflected in the 

category of inanimate objects. To name but few, Allah (GBTH) uses the stone (ٌانصفىا), the tree (شجس), the lantern 

 The categories of animals .(عاصفح) and storm (زيح) wind (يطس) and natural phenomena of the universe as rain (انًشكاج)

and insects take part in coining Al- Amthal. Strikingly, all animals and insects, being used to coin Amthal, live in the 

environment of the Arabian Peninsula and its inhabitants. The spider (انعُكثىخ), the dog (انكهة), and the donkey (انحًاز) 

are depicted in Amthal.  Allah utilizes Amthal to describe people. Some of them are women and others are men; 

some of them are the good and others are spoilers; some of them are known and others are unknown, and some of 

them are the prophets and others are the messengers, e.g.  two men (ٍزجهي) , the villagers (أصحاب انقسيح) and Jesus 

  .(عيسً)
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APPENDIX: DATA COLLECTION 

 

Mathal as Comparison 

No. No. verse English verses Arabic verses 

1. 11: 24 These two kinds (of men) May be compared to The blind and deaf,   ِّصََى ْٞ ا َٔ  ٰٗ ًَ ػَْ ْٞ ٍِ كَب ْٛ   يَضمَُ انْفشَِٚمَ

2. 25:9 See what kinds of comparisons They make for thee …  َيَْضبَل ْٞ ْٛفَ ضَشَثُٕا نكََ ا َْظشُْ كَ   ا

3. 36:78 And he makes comparisons For Us   ضَشَةَ نَُبَ يَضَلًا َٔ  

 

Mathal as Description 

No. No. verse English verses Arabic verses 

1. 13:35 A description of the Paradise which is promised …  َػِذ ُٔ ضمَُ انْجََُّخِ انَّزِٙ     يَّ

2. 47:15 A description of the Garden which is promised   ۖ َػِذ ُٔ ضمَُ انْجََُّخِ انَّزِٙ   يَّ

 

Mathal as Example 

No. No. 

verse 

English verses Arabic verses 

1. 7:177 Evil as an example are people who reject Our signs … َكَزَّثُٕا ثآِٚبَرُِب ٍَ وُ انَّزِٚ ْٕ   عَبءَ يَضلًَا انْمَ

2. 24:34 an illustration from (the story Of) people who passed away 

Before you,  

ٍْ لجَْهكُِىْ  ا يِ ْٕ ٍَ خَهَ ٍَ انَّزِٚ يَضلًَا يِ َٔ  

3. 43:56 And We made them (A people) of the Past And an Example To 

later ages. 

 ٍَ خِشِٚ ْٝ يَضلًَا نِّ َٔ  فجََؼَهُْبَْىُْ عَهفَبً 

4. 43:57 When the son Of Mary is held up As an example  يَشْٚىََ يَضلًَا ٍُ ب ضُشِةَ اثْ ًَّ نَ َٔ  

5. 43:59 And We made him An example to the Children Of Israel.  َجَؼ هُْبَُِ يَضلًَا نِّجَُِٙ إعِْشَائِٛمَ َٔ  

6. 66:10 God sets forth, For an example To the Unbelievers, the wife of 

Noah  

ٍَ كَفشَُٔا ايْشَأدََ  ُّ يَضلًَا نِّهَّزِٚ ضَشَةَ انهَـّ

 َُٕحٍ 

7. 66:11 And God sets forth, As an example To those who believe, The 

wife of Pharaoh :  

ٍَ آيَُُٕا ايْشَأدََ  ُّ يَضلًَا نِّهَّزِٚ ضَشَةَ انهَـّ َٔ
 ٌَ ْٕ  فشِْػَ

8. 74:31  “ What symbol Doth God intend by this ? ”   ۚ زَا يَضلًَا ٰـ ُّ ثَِٓ  يَبرَا أسََادَ انهَـّ

 

Mathal as Likeness 

No. No. 

verse 

English verses Arabic verses 

1. 2:214 without such (trials) as came to those who passed ...  ۖ ا يٍِ لجَْهكُِى ْٕ ٍَ خَهَ ضمَُ انَّزِٚ ب ٚؤَرْكُِى يَّ ًَّ نَ َٔ  

2. 2:264 They are in Parable like a hard barren rock   ٌٍ ا َٕ ضمَِ صَفْ ًَ ضهَُُّ كَ ًَ  فَ

3. 2:265 And the likeness of those who spend their substance seeking to 

please God  

انَٓىُُ اثْزغَِبءَ  َٕ ٌَ أيَْ ٍَ ُُٚفمُِٕ يَضمَُ انَّزِٚ َٔ
 ِّ  يَشْضَبدِ انهَـّ

4. 3:117 What they spend in the life of this (material) world may be 

likened to a wind which brings a nipping  

َْٛبَ  ِِ انْذَٛبَحِ انذُّ زِ ٰـ ٌَ فِٙ َْ يَضمَُ يَب ُُٚفمُِٕ

ضمَِ سِٚخٍ فِٛٓبَ صِشٌّ  ًَ  كَ

5. 6:122 be like him who is in the depths of darkness   َُضه ٍ يَّ ًَ بدِ كَ ًَ ُّ فِٙ انظُّهُ  

6. 6:160 Whoever will come to Allah with a good deed shall have ten 

times as much,  

 يٍَ جَبءَ ثبِنْذَغَُخَِ فهََُّ ػَشْشُ أيَْضبَنِٓبَ ۖ 

7. 7:194 servants like unto you:   ۖ ْػِجبَد  أيَْضبَنكُُى 

8. 10:24 The likeness of the life of the present is as the rain   ٍبء ًَ َْٛبَ كَ ب يَضمَُ انْذَٛبَحِ انذُّ ًَ ََّ 

9. 17:48 See what similes thy strike   َيَْضبَل ْٞ ْٛفَ ضَشَثُٕا نكََ ا  اَظشُْ كَ

10. 43:17 he sets up As a likeness to (God) Most Gracious,   َّيَضلًَا ضَشَةَ نهِش ٍِ ٰـ ًَ دْ  

11. 47:10 and similar (Fates await) those who Reject God. َأيَْضبَنُٓب ٍَ نهِْكَبفشِِٚ َٔ   

12. 47:38 then they Would not be like you ! صىَُّ لَا ٚكََُُٕٕا أَيْضبَنكَُى 

13. 56:23 Like unto Pearls Well-guarded.  ُِكَؤيَْضبَلِ انهُّؤْنؤ ٌِ كُُْٕ ًَ انْ  

14. 56:61 In that We will change your likenesses   ْلَ أيَْضبَنكَُى ٰٗ أٌَ َُّجذَِّ  ػَهَ

15. 59:14 Like those who lately Preceded them,   ۖ ِْٓى ٍَ يٍِ لجَْهِ ضمَِ انَّزِٚ ًَ   كَ

16. 59:15 (Their allies deceived them), Like the Evil One,   َِضم ًَ ٌِ  كَ ْٛطبَ انشَّ  

17. 76:28 We can substitute The like of them   ُْنُْبَ أيَْضبَنَٓى  ثذََّ
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Mathal as Parable 

No. No. 

verse 

English verses Arabic verses 

1. 2: 171 The parable of those who reject faith  كَفشَُٔا ٍَ يَضمَُ انَّزِٚ َٔ  

2. 2:261 The parable of those who spend their substance in the way of God is that of 

a grain of corn  
 ِّ انَٓىُْ فِٙ عَجِٛمِ انهَـّ َٕ ٌَ أيَْ ٍَ ُُٚفِمُٕ ضمَُ انَّزِٚ يَّ

ضمَِ دَجَّخٍ  ًَ   كَ

3. 13:17  God (by parables) Show forth Truth and Vanity.   ۚ َانْجبَطِم َٔ ُّ انْذَكَّ  نكَِ ٚضَْشِةُ انهَـّ  كَزَٰ

4. 14:18 The parable of those who Reject their Lord   ِْٓى ٍَ كَفشَُٔا ثِشَثِّ ضمَُ انَّزِٚ  يَّ

5. 14:24 God sets forth a parable ?— A goodly Word   ًَخً طَِّٛجخ ًَ ُّ يَضلًَا كَهِ  ضَشَةَ انهَـّ

6. 14:25 So God sets forth parables For men   ِيَْضبَلَ نهَُِّبط ْٞ ُّ ا ٚضَْشِةُ انهَـّ َٔ  

7. 14:26 And the parable Of an evil Word  ٍ ٍَخٍ خَجِٛضخ ًَ يَضمَُ كَهِ َٔ  

8. 14:45 We put forth many Parables In your behoof ! ”  َيَْضبَل ْٞ ضَشَثُْبَ نكَُىُ ا َٔ  

9. 16:75 God sets forth the Parable Of: a slave  هُٕكًب ًْ ُّ يَضلًَا ػَجْذًا يَّ  ضَشَةَ انهَـّ

10. 16:76 76. God sets forth (another) Parable Of two men…  ٍِ ْٛ جُهَ ُّ يَضلًَا سَّ ضَشَةَ انهَـّ َٔ  

11. 16:112 God sets forth a Parable : A city enjoying security   ًَيَضلًَا لشَْٚخًَ كَبَذَْ آيُِخ ُّ ضَشَةَ انهَـّ َٔ  

12. 18:32 Set forth to them The parable of two men   ٍِ ْٛ جُهَ ضلًَا سَّ اضْشِةْ نَٓىُ يَّ َٔ   

13. 22:73 O men ! Here is A parable set forth ! Listen   َُّؼُٕا ن ًِ بَ انَُّبطُ ضُشِةَ يَضمَ  فبَعْزَ  ٚبَ أَُّٚٓ

14. 24:35 The parable of His Light Is as if there were a Niche    شْكَبحٍ فِٛٓبَ يِصْجبَح ًِ ِِ كَ  يَضمَُ َُٕسِ

15. 25:39 To teach one We set forth Parables and examples   َيَْضبَل ْٞ كُلًاّ ضَشَثُْبَ نَُّ ا َٔ   

16. 29:41 The parable of those who Take protectors other than God Is that of the 

Spider 
نِٛبَءَ ي ْٔ ِّ أَ ٌِ انهَـّ ٍَ ارَّخَزُٔا يٍِ دُٔ ضمَُ انَّزِٚ

ضمَِ انْؼَُكَجُٕدِ  ًَ  كَ

17. 29:43 And such are the Parables We set forth for mankind,   ۖ ِيَْضبَلُ َضَْشِثُٓبَ نِهَُّبط ْٞ رِهْكَ ا َٔ   

18. 30:58 Verily We have propounded For men, in this Qur-ān. Every kind of Parable   ِّيٍِ كُم ٌِ زَا انْمشُْآ ٰـ نمَذَْ ضَشَثُْبَ نِهَُّبطِ فِٙ َْ َٔ
 يَضمٍَ ۚ 

19. 36:13 Set forth to them, By way of a parable, The (story of) the Companions Of 

the City.  
ضلًَا أصَْذَبةَ انْمشَْٚخَِ  اضْشِةْ نَٓىُ يَّ َٔ  

20. 39:27 We have put forth For men, in this Qur-ān Every kind of Parable,   ِّيٍِ كُم ٌِ زَا انْمشُْآ ٰـ نمَذَْ ضَشَثُْبَ نِهَُّبطِ فِٙ َْ َٔ
 يَضمٍَ 

21. 39:29 God puts forth a Parable— A man belonging to many Partners   ُشُشَكَبء ِّ جُلًا فِٛ ُّ يَضلًَا سَّ  ضَشَةَ انهَـّ

22. 43:8 has passed on The Parable of the peoples Of old.  ٍَ نِٛ َّٔ َ ْٞ ٰٗ يَضمَُ ا يَضَ َٔ  

 

Mathal as Similitude 
No. No. verse English verses Arabic verses 

1 2: 17/ 18 their similitude is that of a man who kindled a fire;   ََلذ ْٕ ضمَِ انَّزِ٘ اعْزَ ًَ  يَضهَُٓىُْ كَ

2. 2: 26  Allah disdains not to use the similitude of things lowest as well as 

highest.  
َّ لَا ٚغَْزذَِْٛٙ أٌَ ٚضَْشِةَ   ٌَّ انهَـّ ب  إِ يَضلًَا يَّ

لَٓبَ ۚ  ْٕ ب فَ ًَ  ثؼَُٕضَخً فَ

3. 3:59 The similitude of Jesus before God is as that of Adam:   ۖ َضمَِ آدَو ًَ ِّ كَ ٌَّ يَضمََ ػٛغٗ ػُِذَ انهَـّ  إِ

4. 7:176 His similitude is that of a dog:   ِضمَِ انْكَهْت ًَ ضهَُُّ كَ ًَ  فَ

5. 16:60 To those who believe not In the Hereafter, applies The similitude of 

evil :  
ءِ ۖ ْٕ خِشَحِ يَضمَُ انغَّ ْٜ ٌَ ثبِ ٍَ لَا ٚؤُْيُُِٕ   نهَِّزِٚ

6. 16:74 Invent not similitudes For God :   ۚ َيَْضبَل ْٞ ِّ ا َـّ  فلََا رضَْشِثُٕا نهِ

7. 17:89 And We have explained To man, in this Qur-ān, Every kind of 

similitude :  
ٌِ يٍِ كُمِّ  زَا انْمشُْآ ٰـ فُْبَ نِهَُّبطِ فِٙ َْ نمَذَْ صَشَّ َٔ
 يَضمٍَ 

8. 18.:54 We have explained In detail in this Qur-ān, For the benefit of mankind, 

Every kind of similitude :  
ٌِ نِهَُّبطِ يٍِ كُمِّ  زَا انْمشُْآ ٰـ فُْبَ فِٙ َْ نمَذَْ صَشَّ َٔ
 يَضمٍَ ۚ 

9. 25:33 And they bring thee no similitude   ٍَضم ًَ لَا ٚؤَرَُْٕكََ ثِ َٔ  

10. 30:27 To Him belongs the loftiest Similitude    ٰٗ ػَْهَ ْٞ ضمَُ ا ًَ نَُّ انْ َٔ   

11. 30:28 28. He does propound To you a similitude From your own (experience)   ْأََفغُِكُى ٍْ ضلًَا يِّ    ضَشَةَ نكَُى يَّ

12. 47:3 God set forth For men their lessons By similitudes.  ْنهَُِّبطِ أيَْضبَنَُٓى ُّ  ٚضَْشِةُ انهَـّ

13. 48:29 This is their similitude In the Taurāt ; And their similitude In the 

Gospel  
َجِٛمِ   يَضهَُٓىُْ فِٙ الِْْ َٔ سَاحِ ۚ  ْٕ نكَِ يَضهَُٓىُْ فِٙ انزَّ

 رَٰ

14. 57:20 Here is a similitude : How rain and the growth Which it brings forth, 

delight (The hearts of) the tillers  
ْٛشٍ أػَْجَتَ انْكُ  ضمَِ غَ ًَ فَّبسَ َجَبَرُُّ كَ  

15. 59:21 Such are the similitudes Which We propound to men  ِيَْضبَلُ َضَْشِثُٓبَ نِهَُّبط ْٞ رِهْكَ ا َٔ   

16. 62:5 The similitude of those Who were charged With the (obligations Of 

the) Mosaic Law… 
سَاحَ  ْٕ هُٕا انزَّ ًِّ ٍَ دُ ِْ  يَضمَُ انَّزِٚ   
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